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DWELLING AS A LOCUS OF LIFE/ TEMPORARY STAY OF THE
CHARACTERS OF "LOWER" MYTHOLOGY (A STUDY BASED ON
ETHNOGRAPHIC MATERIALYS)

The primary focus of the article is on the mythological aspect of the building ritualism.
According to the traditional Ukrainian worldview, dwelling is not only a place of residence of
its living owners, but also "guests" from the "other" world, i.e. characters of the so-called
"lower™ mythology.

The author of the given ethnographic research caries out an in-depth analysis of the set
of magical actions and preventative measures the residents of the house undertook in order to
protect their dwelling, as well as disarm, invite or coax the representatives of the mythological
world.

The article describes a number of rituals related to the choice of a "clean" place to build
a house and rites connected with laying the foundation and the process of building. The article
also pays attention to the fact of the ritual incompleteness of a building during the year and
focuses on the very moment of moving into a new house. All the rituals described can be
viewed as a proof of the belief that the house is in habited not only by the living residents, but
also by the domestic spirits — a group of different mythological characters that were thought to
encourage livestock breeding and promote personal welfare. Ethnographic materials testify
that the dwelling and its parts, doorstep in particular, are associated with the origin of the
Carpathian spirit of enrichment (one of the types of the domestic spirits). The author concludes
that the corners and the foundation below the doorstep of the house were the main loci of
demonological characters, since, initially, they were burial places for all "their" "clean" dead.
The house was also inhabited by other types of domestic spirits, such as the house adder/snake,
hodovanets’ and house spirit ("domovyk™). Temporary "guests” could also include "unclean™
dead.

According to archaic beliefs, the successful construction of your own house, as well as
the very fact of living there, depended on the assistance of the dead ancestors, who would
become the guardians/temporary residents of the certain places in the house. That is why the
significant part of the set of rituals was connected with magic, which aimed at both protecting
members of the household from negative demonological influence and ensuring their happy life
in the given house.

Keywords: building ritualism, dwelling, domestic spirit (“domovyk™"), house snake,
hodovanets’, demonological characters.

House is not only the main space for life, but also a symbol of the family wealth and
well-being, the locus of many ritual ceremonies. It is often contrasted with outside, "foreign™ or
the "other" world. Therefore, the house becomes an object of various rituals that residents carry
out in attempt to protect it from evil forces. Taking into account traditional Ukrainian beliefs,
the latter were often not only temporary guests, but, along with the main inhabitants, were
viewed as full-fledged owners of the house. Such coexistence meant that earthly owners had

15



ISSN 2518-1521 (Online), ISSN 2226-2830 (Print)
BICHUK MAPIYIIOJIbCBKOI'O AEP’)KABHOI'O YHIBEPCUTETY
CEPIA: ICTOPIA. [TIOJITOJIOI'TA, 2016, BUIT. 17

toper forma set of magical actions and take some preventative measures in order to protect,
disarm, invite, coax, etc., certain demonological characters. It was commonly believed that
following given rituals can ensure the success of the household and bring wealth and health to
its members.

As a result, it is not uncommon for ethnologists to pay close attention to the national
building traditions [17; 26; 36; 46]. However, we are not interested in the material aspect of the
given issue (design, planning, heating, building materials, etc.).What interest us the most is the
spiritual aspect of the problem. Therefore, the purpose of the article is to analyse the traditional
Ukrainian ideas which closely correlate with the folk demonology. More specifically, we will
try to find out in what way prosperity, wealth and health of the house owners depended on the
mythical inhabitants of the house, and what "relationships” existed between them and the
living members of the household. This research has been written on the basis of the
ethnographic materials collected by the author herself during her field trips to the Ukrainian
Carpathians.

A series of rituals are held even at the stage of the building site selection. Ethnographers
have provided detailed descriptions of typical Ukrainian superstitions, customs and magical
actions associated with the choice of “clean” site for the house, laying its foundation and the
process of building, its ritual incompleteness during the year and the moment of moving into a
new home [55, p. 184-188]. For instance, the most complete data on building ritualism of
people living in Boykivshchyna (the Boyky) can be found in Mykhailo Zubrytsky’s works
(records of the folk beliefs and legends associated with the construction of the new houses and
ideas people had about esoteric powers of the builders and millers) [19]. Studying this part of
the folk life culture and having dedicated a monograph to the given topic, researcher Roman
Siletsky pays considerable attention to the choice of the "clean™ place for construction of the
house and to philosophical ideas associated with the builder and the building sacrifice [44].

The choice of the site for construction was an incredibly important process that involved
three stages: finding an optimal site from the practical point of view, "gathering information"
about the chosen site based on omens and superstitions, and the final assessment of the
symbolic appropriateness of the place with the help of fortune-telling[41, p. 83]. For assessing
the symbolic appropriateness of the place, Ukrainian people who lived in the Carpathians
addressed "the person who was good at finding the right place for construction” (“toho, khto
rozymivsia na pliatsakh™). Thus, laying the foundation (“zakladschyna") is one of the most
important moments of the construction works, since it was the thing the future of the
inhabitants of the house depended on. At the stage of laying the foundation the future residents
of the housewere closely following the actions of the builder. They believed that "... as a
building master hews the first chip, he knows how people will live in the hut" [4, p. 23]; "When
the building master is laying foundation in the corners, it is necessary, so as not to make the
master angry and be sure that everything will be all right, to give him money, because he can
do something badly" [2, p. 4]; "For three houses (for three householders) he lays the
foundation in the way to bring only good, and for the fourth house—to bring about something
bad, otherwise he will not be a master™ [6, p. 3]. Perhaps that is the reason why the foundation
of a house is mentioned in many traditional legends. The foundation of the house was also
viewed as a thing that could possibly harm people, as suggested by the following field data,
"When the newlyweds came back from church, they both sat down and said, ‘Let’s sit on the
foundation of the house so that we will be buried in one grave.” And they died the same day"
[4, p. 11].

The process of the house building presupposed direct contact with the ground. Therefore,
living people had to gain "permission™ and "support” of their dead ancestors, as their world was
believed to be located underground.
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It is worth pointing out that Ukrainian mountaineers never built houses at the crossroads
or places crossed by the pathways [22, p. 246]. Places, where the cattle loved to lie down, areas
occupied by anthills, and sites, where the householder dreamed about a domestic animal, were
considered to be good [12, p. 32]. Also, people were afraid to erect house son the sites which
served as ancient burial places [42, p. 155] (given fact is connected with the notion of respect
for the dead, who were thought to harm living people in case they were not their relatives) or
on the old ruins of a heating stove, called "pechyshche” [41, p. 83] (since, in many cases, the
heating stove was regarded as a place where the domestic spirit was thought to reside — as a
result, it could have been "occupied” by another spirit). People who lived in Pokyttia (the
Pokutiany) never built their houses on the sites where there were a lot of tree stumps or where
some fruit trees used to grow, especially if the stumps became red after trees had been cut
down — "because it is blood" [49, p. 53]. Before laying the foundation, the Ukrainians who
lived in the Carpathians used to lay a loaf of bread and salt under each of the four corners of
their future house — that was supposed to bring wealth and rapport into their home. In this
context it is necessary to bear in mind that in Polissia bread and salt were essential attributes
for inviting a house spirit ("domovyk™) to a new dwelling [40, p. 120].

In the worldview of the people living in Lemkivshchyna (the Lemky) the heating stove
was a place inhabited by the house adder that was said to bring happiness to the house
dwellers. Therefore, when constructing the house people cut off the cock’s head and then
immured it into the wall. During that time it was forbidden to whistle [42, p. 158]. As long as
the heating stove served as a locus of "life" of the domestic spirits, a person, who wanted to ask
spirits for help in different situations (especially those, which were connected with the
household), had to address the stove directly. For example, the Boyky knew "that after you
have bought a piglet and brought it home you should lean it to the heating stove, so it becomes
as honest as a stove” [4, p. 9]; in Lemkivshchyna people said, "when eggs are lent to the
village, you have to scratch the fore part of the stove, and your hens will lay eggs much better"
[8, p. 20].

The process of setting up the ceiling beam was also seen as extremely important, while
the beam was believed to be one of the places where domestic spirits resided. Ceiling beam
was considered sacred. At the beginning, the building master put it on someone's head, and
while he was setting the beam up, bread and salt were brought [32, p. 62]. The Ukrainians who
lived in the Carpathians never used old ceiling beams for constructing new houses and in
Boikivshchyna such "hrahar’ (ceiling beam) was burnt [43, p. 89]. Perhaps, it was due to the
fact that the old ceiling beam had been already occupied by an "alien™ domestic spirit, which
could bring all the troubles and misfortunes, the inhabitants of the old house suffered from, to a
new dwelling.

Some interesting rituals are connected with the completion of the stage of laying the
foundation (“"zakladschyna™) in Polissia, where it is celebrated with a feast. Remarkably, when
meeting guests, house owners were watching that the latter didn’t step on the doorstep (1),
"because under the doorstep there is a holy spirit that protects the house" [41, p. 93]. What is
more, when moving the house this spirit had to be "bought over” or coaxed [41, p. 93]. The
same rituals were followed by the Boyky who lived in Transcarpathian region — they put some
wheat, which was consecrated on Christmas Eve, into a small hole in the doorstep of a new
home [7, p. 215].

One of the requirements for the construction of a new dwelling was its ritual
incompleteness which lasted for some time. For instance, in Boikivshchyna people used to
leave a part of the roof unfinished for a year. Although the construction of the house itself had
already been completed, the hole was left to let "all the evil things flyaway" [55, p. 186]. In
Pokuttia building master did not nail the last patch of roof — it was thought that if he did,
someone in the family would die [49, p.54]. People who lived in Polissia (the Polishchuks)
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were not allowed to whitewash the ceiling in their new homes, "leaving some room for the
house spirit ("domovyk™)" [40, p. 117]. In Boikivshchyna region a ban to whitewash was
directly linked with the late owner of the house — "In case there has been a dead man in the
house, it should not be whitewashed for about a year, as the dead man’s soul is still present in
the walls" [19, p. 73], "if they are stripped off, the soul would be driven out” [35, p. 218]. In
some cases, ritual incompleteness was also associated with the outbuildings. For instance, the
Poles did not nail one of the planks in the barn. They also used to leave a special hole, which
would allow home-based spirits to get inside [56, p. 128].

The Ukrainians who lived in the Carpathians believed that peaceful coexistence with
hodovanets’ (a type of a domestic spirit, typically found in the Carpathian and West Slavic
traditions — N.V.), depended on feeding and coaxing it. What is more, places for such
sacrifices, in most cases, coincided with the places of permanent or temporary location of the
spirit of enrichment. Among these places were inner porch, attic, ceiling beam, heating stove
and corner of the house (“you shouldn’t stand in the corner so as not to stamp troubles with
your feet” [31, p. 115]).

Therefore, the most important unearthly inhabitants of the houses, along with living
householders, were domestic spirits — a group of various mythological characters, which was
formed on the basis of three main features: location in human dwellings or other outbuildings;
bringing prosperity in livestock breeding and promoting welfare; establishing genetic link with
the souls of the dead ancestors [11, p. 153]. Researchers distinguish between several types of
mythological characters:

1. zoomorphic - in the form of a snake which ensures the well-being of the family and
livestock and that is genetically associated with a dead ancestor (so-called house
snake).
zoomorphic character in the form of a weasel, which takes care of the cattle.

3. anthropomorphic male character — a spirit which acted as a guardian of the family,

house and the entire household (namely the house spirit ("domovyk™).

4. Spirit of enrichment, which is attendant on people and brings them wealth (hovanets’,

hodovanets’).

5. spirits that live underground or in the foundation of the house — they are responsible

for the cattle and can promote well-being; their distinctive feature is a short stature
(e.g. karlyk ("dwarf") and krasnoliudok) [11, p. 153].

The so-called domestic godlings (besy-horomozhyteli (“daemons that occupied the
dwelling™), which were met by the new house owner with a black cat and a black chicken, are
also mentioned in the medieval Slavic resources [38, p. 40].

In the Ukrainian Carpathians a type of the spirit of enrichment (hovanets’, hodovanets’)
is dominant. Information about this kind of spirit is closely intertwined with the West Slavic
demonological views. In these territories it was commonly believed that hovanets’ inhabited
the houses only of those people who "meddled” with evil spirits (at the same time, there is
some evidence of presence of hovanets’ in every house, though).

Ethnographic materials, collected in Boikivshchyna, show a great variety of local names
given to this type of character: zasidych, zasidach (interestingly, zasidych means "the one who
occupied a certain part of ground for residence” [24, p. 84]). Yuriy Kmit, conducting the study
of the dialect of Boikivshchyna, recorded a word "domoviy", which was used to denote a snake
that lived under the house and that people were afraid to kill [23, p. 64]. Obviously, this lexeme
refers to a domestic spirit of another type, namely -house snake (in Boyko dialect
"pidtramnytsia”— a snake that lives under the "tram" (foundation of the house. -N.V.) [34,
p. 71]).

The dwelling and its parts, especially the doorstep, are associated with the origin of the
Carpathian spirit of enrichment. Informants state, "Zavytky (girls who lost their virginity,

N

18



ISSN 2518-1521 (Online), ISSN 2226-2830 (Print)
BICHUK MAPIYIIOJIbCBKOI'O AEP’)KABHOI'O YHIBEPCUTETY
CEPIA: ICTOPIA. [TIOJITOJIOI'TA, 2016, BUIT. 17

became pregnant and delivered a baby without being married. — N.V.) buried their children
under the doorstep of the house and in the corner of the house — hiding them from people™ [2,
pp. 6]. Therefore, the spirit of enrichment is a soul of a stillborn or executed child that was
buried under the doorstep (it is not surprising that this character did not like people who slept at
the doorstep [25, p. 15], as long as the spirit itself owned the abovementioned place). The same
ideas were widespread in other parts of the Slavic world, including Poland, where the soul of
the child, who was buried under the doorstep, was said to turn into "klobuk"[29, p. 148].

Some researchers suggest that the original burial sites for all the dead family members
(ancestors, who were supposed to become guardians of the house) could have been located
right inside the dwellings, as well as in other places associated with the houses, such as
corners, foundation or place under the doorstep [39, p. 74]. This is attested to by the
information, recorded by V. Hnatiuk in Boikivshchyna, "When daughter-in-law comes home
after the marriage, she steps on the doorstep and says,” Is there such a hollow, where father
and mother could hide?" [35, p. 211] and some other materials describing Boyko traditional
wedding —there was a custom to “call the family together” — the ruler of the feast (“starosta™)
knocked three times on the doorstep with a stick and invited all the family to gather together,
calling "Rode, skhozhaysia!"[28, p. 257].

It might seem a paradox, but the dead children (especially preterm babies) were not
buried in the same way as those, who died of unnatural causes (“zalozhni mertsi"). Having
undergone the ritual of cremation, they were buried under the doorstep and the corners of the
house as "full-fledged" ancestors of the family [20, p. 361]. Even D. Zelenin wrote, "There is a
special burial place for unchristened dead children ("poterchata™) that cannot be used for other
people who died of unnatural causes (*zalozhni) (emphasis added. — N.V.). Despite the fact
that in ancient times such burial sites as those inside the house or under it were typically used
for "clean" dead (people, who died naturally),"poterchata” were buried there too. "Poterchata™
were not expected to harm householders in any way, since their ancestors took them under
protection — in other words, they did not allow "poterchata” to be governed by evil spirits"[18,
p. 72]. As a result, we may suggest that unchristened dead children, who, along with their
deceased relatives, were buried under the doorstep of the house, were thought to become
guardian spirits, which protected the house. That might be the reason why the Polishchuks,
when commemorating, on Wednesday before Easter, their stillborn children, who often
appeared in their dreams, were eating some unsalted unleavened bread at the doorstep
(emphasis added. — N.V.) [48, p. 247].

Similar ideas were widespread among the Hungarians, who dug some eggs into the
ground under the house (identical to the method and place of burial of the child) “to encourage
good fortune™ [45, p. 20] (apparently, it was also done to attract the guardian spirit). The
ancient custom of immuring eggs in the foundation of residential buildings was mentioned in
the works by Julian Yavorski [52, p. 11]. The detailed information on the abovementioned
custom can be found in the materials collected by I. Vahylevych, where it is specified that
those were not simple eggs, but “znosok” (small eggs without yolks. — N.V.) which had to be
"buried under the doorstep of the inner porch doors, and after nine years a house spirit will
appear in the egg "[10, p. 127].

There was one more resident of the house, which represented a different type of domestic
spirits — house adder/snake. The country, where house adders were traditionally respected, was
ancient Lithuania. In the corner of the dwelling, householder usually kept an adder, which was
considered to be the guardian of the household. It was also believed that adders bring success.
Mind you, the story lines which picture the adder bringing wealth to its master can be found in
many Ukrainian legends [9, p. 62]. Beliefs, which are associated with the house snake or
adder, often show a strong genetic link with the dead ancestors and the fate of the family
members, whose doorstep is occupied by the given spirits. It is worth noting that in the
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Carpathian demonological tradition it was strictly forbidden to harm the house snake or adder
in any way, let alone killing them. Ukrainian mountaineers thought that the house snake and
adder "live in the wall (in the foundation. — N.V.) of every house and protect it [2, pp. 6], and
their death will lead to death of all the cattle [47, p. 492], or even the mother [21, p. 141].
Relics of respect for house adder, which lives on the stove and brings happiness, are still
preserved in the traditional worldview of people living in Boikivshchyna. Similar ideas are
widespread among people living in Lemkivshchyna, too [42, p. 158].

Apart from the already mentioned "residents"” of the house, there were other subtypes of
domestic characters, including the black cock (“without a cock the house is deaf” [14, p. 6]).
This fact can be clearly illustrated by the field material, collected in Turka district, Lviv region,
"If a black cock after spending the first night in the house crows, everything will be fine. That
cock is called "zasidych™, because it was the first to stay (“zasisty") in that place. It was not
allowed to kill the cock, while it was almost equalled to the owner of the house" [3, pp. 28].
This lexeme emphasises the link of the domestic spirit not to the person who owns it, but to a
specific place, including the house ("if somebody had been sitting at home for a long time,
people said to him/her, "You are zasidych™ [3, pp. 6]). It is likely that, in this case, a black cock
symbolically replaces the oldest member of the family, who had to be the first to enter a new
house, and after death he was going to become its guardian.

Even today, on the territory of Boikivshchyna, we can find some information about the
house spirit ("domovyk™), which is sure to be found in every house and whose staying there is
evaluated quire positively, "It is present in every house — to protect the stove against thunder
and storm, but nobody sees it"; "[House spirit] is the owner of the house. There is one in every
house™ [1, pp. 3; 6, pp. 12]. Such statements combined with information on construction rites
suggest that Ukrainian mountaineers, when moving to a new dwelling, would invite a domestic
spirit to go with them — otherwise, it would actively begin to destroy the household. On the
whole, the harm it brings correlates with the nature of the dead ancestors, who are known to be
easily offended by the household members. In order to lure the spirit into a new house, for
example in Pokuttia, the owner of the dwelling put a spoonful of porridge on the doorstep, "'so
that the children will sleep™ [49, p.54], i.e.s0 that peace and quiet establish in the house. In
attempt to invite domestic spirit to a new house people who lived in Boikivshchyna started up
the fire using embers taken from the old heating stove. That is the reason why building up the
"live fire" was an essential magical act when settling in a new house [50, p. 18]. However, the
invitation could only refer to the family’s "personal” domestic spirit, meaning that the given
spirit was a members of a particular family —under such circumstances it "did not do any harm
to the household members, for it was “theirs", domestic, because it was the owner of the house™
[5, pp. 6]. The Polischuks also believed that only "your own" house spirit (“domovyk™) has to
be invited, since "if it is your house spirit ("domovoy"), it will walk quietly and will not
frighten you or make you worried. Otherwise, it is some kind of spook (“lyakaha™)" [13,
p.236].

Domestic spirit was seen not only as a "resident” of these loci, but also as their guardian
and the full-fledged owner. Very often people were not able to change anything, so when
hodovanets’ started bothering them too much, they built a house in another, "clean™ place [54,
p. 193]. That is why the abovementioned places had always remained under the "rule” of the
domestic character; any intervention in "its territory" could lead to fatal consequences, "As the
house owner was dying, he asked them not to knockdown the stable and not to cut that apple
tree with a hollow down, but they did everything their way — and then hanged themselves" [1,
pp. 3]; "The stable was dismantled, but we had to leave the floor to it (to hovanets’.— N.V.),
because our horse cart would not move an inch»[3, pp. 25]; "It was like a devil for the
household — so, when dismantling the stable, we left a corner for it and put there a jar" [6, pp.
6]; "'Sitting in the stove, zasidych protects the house"[3, pp. 6].
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The distinguishing feature of hodovanets’ in Boikivshchyna was the ability to foresee
death, see future and warn people about upcoming troubles — "When it did a pee in the attic
opposite the corner and its urine soaked through the ceiling™ [35, p. 405], when something
banged in the attic [35, p. 211], when the ceiling beam cracked (in this case, the owner of the
house was often expected to die) [30, p. 150] or the stove sank down [35, p. 304]. At the same
time, in order to ease the pangs of death, either the ceiling beam or the inside part of the stove
("cherin’* were drilled [53, p. 78], and the person was put in the middle of the house under the
main ceiling beam [15, p. 332]. With great reverence the ceiling beam was treated by the
Polishchuks, who called it "father” and "“the household owner" [37, p. 82]. Great important was
attached to the process of making a ceiling beam, and obeying certain magical rules was
essential. People were afraid to beat it with an axe, because it could cause the death of the
owner of the house. The "head" of the ceiling beam was carved in the form of projecting edges,
the amount of which corresponded to the number of household members, and one more edge
was added — for the house spirit (domovyk™) [37, p. 83, 85]. All these features are directly
related to hovanets’ — we should take into account the fact that the abovementioned places
(corner, chimney, stove, ceiling beam) are "owned" by this spirit.

Domestic spirits were thought to reside in the houses of their masters — beyond the walls
of the house they were often portrayed as powerless and completely harmless creatures (except
when the owner sent them to play tricks on his neighbours). This may indirectly be linked to
one of the names of domestic spirits in Hutsulshchyna — "domar’"[51, p. 103], which in Boyko
dialect is used to describe a man who works at home, not in the field [33, p. 227].

Temporary mythological guests of the house could appear in the form of the "unclean™
deceased. What is peculiar about the characters of this category is the fact that their harmful
deeds were directed on their family members, relatives and close friends (e.g. dead mother
came to breastfeed her child; the deceased husband came to his wife and had sexual
relationship with her). For example in Boikivshchyna, in order to protect the house against the
unwanted deceased, in the early morning on the day of the Christmas Eve daughters-in-law
were starting to spin to the left side and attached the spindle of yarn above the door or scattered
the threads around the house [27, p. 337], etc.).

To sum up, dwelling has always been viewed as the main stage for personal and family
life. It was a place where the major events of family life took place and household work was
done. As a result, a close relationship between building ritualism and certain area of folk
demonology were formed — including the ideas about the representatives of the otherworldly
mythological system that live along with the house owners. The origin of the traditional beliefs
that explain the impact of the demonological characters on lives of the dwellers, can be traced
back to the ancient times of the early Slavic communities. Despite the relative unity and
similarity of the ideas Ukrainian people share, there are some local features that manifest
themselves in different ways: nomination of the ritual ceremonies, magical rituals, preventative
measures and characters of the "lower" mythology, etc.

According to archaic beliefs, the successful construction of the house and the very living
in it depended on the assistance of the deceased ancestors, which were going to become the
guardians/temporary residents of certain places in the house. Therefore, the significant part of
the set of rituals was connected with magic, which aimed at both protecting members of the
household from negative demonological influence and ensuring their happy life in the given
house. In the latter case, house owners always invited, coaxed and fed their dead ancestors.

These ideas evolved into beliefs which focused on the "domestic spirits” (house spirit
("domovyk™), hovanets’, hodovanets’, house snake, etc.), which, as the Ukrainians concluded,
should be present in every house. In most cases, mythological inhabitants of the houses were
traditionally located near the stove, smoke flap in the ceiling in the attic, in the corners of the

21



ISSN 2518-1521 (Online), ISSN 2226-2830 (Print)
BICHUK MAPIYIIOJIbCBKOI'O AEP’)KABHOI'O YHIBEPCUTETY
CEPIA: ICTOPIA. [TIOJITOJIOI'TA, 2016, BUIT. 17

house and under the doorstep. This fact is connected with an ancient custom of cremation and
burial of the dead under the doorstep.
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Lvivskoho natsionalnoho universytetu imeni Ivana Franka. — F. 119, op. 17, spr. 207-E,
(Polovi etnohrafichni materialy do temy «Narodna demonolohiia Boikivshchyny», zafiksovani
u Skolivskomu r-ni Lvivskoi obl.), ark. 1-12

2. ApxiB JIbBIBCHKOTO HaIlIOHAJBHOTO YHiBepcUTeTy imeHi IBana ®panka. — @. 119,
om. 17, cmp. 208-E, (ITomboBi erHorpadiuni matepianu g0 temu «Hapomna nemoHosOTis
boiikiBumany, 3adikcoBani y Crapocambipcbkomy p-Hi JIbBiBCchKoOi 0011.). apk. 1-8 ; Arkhiv
Lvivskoho natsionalnoho universytetu imeni Ivana Franka. — F. 119, op. 17, spr. 208-E,
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om. 17, cmp. 209-E, (ITomboBi erHorpadivuai matepianu g0 temu «Hapomna mnemoHoJOTis
boiikiBumany, 3adikcoBani y TypkiBcbkoMmy p-Hi JIbBiBchkoi 001.), apk. 1-30 ; Arkhiv
Lvivskoho natsionalnoho universytetu imeni Ivana Franka. — F. 119, op. 17, spr. 209-E,
(Polovi etnohrafichni materialy do temy «Narodna demonolohiia Boikivshchynys», zafiksovani
u Turkivskomu r-ni Lvivskoi obl.), ark. 1-30
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om. 17, cmp. 210-E, (ITomboBi erHorpadivuni matepianmu g0 temu «Hapomna nemoHosOTis
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Lvivskoho natsionalnoho universytetu imeni Ivana Franka. — F. 119, op. 17, spr. 210-E,
(Polovi etnohrafichni materialy do temy «Narodna demonolohiia Boikivshchyny», zafiksovani
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(Polovi etnohrafichni materialy do temy «Narodna demonolohiia Boikivshchyny», zafiksovani
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6. ApxiB JIbBIBCHKOIO HAIliOHAJIBHOTO YHIBepcHTETy imeHi IBana ®panka. — @. 119,
om. 17, cmp. 215-E, (ITonboBi erHorpadiuai matepianu g0 temu «Hapomna mnemoHosoris
BoiikiBiumHn», 3adikcoBani y PoxHsATiBcbkoMy p-HI [BaHO-DpanKiBchkoi 0011.), apk. 1-17 ;
Arkhiv Lvivskoho natsionalnoho universytetu imeni lvana Franka. — F. 119, op. 17, spr. 215-E,
(Polovi etnohrafichni materialy do temy «Narodna demonolohiia Boikivshchyny», zafiksovani
u Rozhniativskomu r-ni Ivano-Frankivskoi obl.), ark. 1-17

7. borateipe II. I'. Maruueckue naedcTBHs, O0OpsAbl M BepOBaHUS 3aKapHaThs
Il borateipes I1. I'. Bompockl Teopuu Hapoauoro uckycctBa /II. I'. BorateipeB — MockBa :
UckyccrBo, 1971. — C.167-297 ; Bogatyrev P. G. Magicheskie deystviya, obryady i
verovaniya Zakarpatya // Bogatyrev P. G. Voprosy teorii narodnogo iskusstva
/ P. G. Bogatyrev — Moskva : Iskusstvo, 1971. — S. 167-297

8. byrepa 1. 3Buuai ta BipyBanus JlemkiBmunu / I. byrepa. — JIsBiB : Ham Jlemko, 1939.
— 40 ¢ .; Buhera 1. Zvychai ta viruvannia Lemkivshchyny / I. Buhera. — Lviv : Nash Lemko,
1939.-40s

9. bynameBI'. VYkpaiHChKHH HapoJ y CBOIX JIeTreHJaX, PpEeNIriiHUX NOorisgax Ta
BIpYBaHHSX : KOCMOTOHIYHI YKpaiHChKiI HapoaHI morisau Ta BipyBaHHs / I'. Bynames ; mep 3
poc. 1O. Bypsika. — Kuis : [osipa, 1992. — 414 c. ; Bulashev H. Ukrainskyi narod u svoikh
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lehendakh, relihiinykh pohliadakh ta viruvanniakh : kosmohonichni ukrainski narodni pohliady
ta viruvannia / H. Bulashev ; per z ros. Yu. Buriaka. — Kyiv : Dovira, 1992. — 414 s.

10. BaruneBuu 1. Boiiku, pycbko-cinoB’ssHChkHE mtog y ['amwuwmni / 1. Barunesuu |
nepeaM. Ta mep. 3 noibchK. P. KupuiBa // XKorenp. — 1978. — Ne12. — C. 117-130 ;
Vahylevych I. Boiky, rusko-slovianskyi liud u Halychyni / 1. Vahylevych ; peredm. ta per. z
polsk. R. Kyrchiva // Zhovten. — 1978. — Ne 12. - S. 117-130

11. BunorpamosaJl. H. dyxu nomamnme / JI. H. Bunorpagosa, E. E. JleBkueBckas
/[ CnaBstHCKHE JPEBHOCTH : DTHOJMHTBHCTUYECKUU CIIOBaph B 5-TW T. / mMOj OOIIeH pe.
H. W. Toncroro. — Mockga : MexayHnaponnsie otHomeHnus, 1999. — T. 2 : JI-K (Kpomkn). —
C. 153-155 ; Vinogradova L. N. Dukhi domashnie / L. N. Vinogradova, Ye. Ye.
Levkievskaya // Slavyanskie drevnosti : Etnolingvisticheskiy slovar v 5-ti t. / pod obshchey
red. N. I. Tolstogo. — Moskva : Mezhdunarodnye otnosheniya, 1999. — T. 2 : D-K (Kroshki). —
S. 153-155

12. Binnens C. Ha Bucokiii nmononuni (nmpasaa crtaposiky) / C. Binnen3. — JIbBiB :
UepBona kamumHa, 1997. — 452 c. ; Vintsenz S. Na vysokii polonyni (pravda staroviku)
/' S. Vintsenz. — Lviv : Chervona kalyna, 1997. — 452 s.

13. T'anaituyk B. IIposoBwuit ¢onskinop KuiBcbkoro Ilomices / B. Tamaiiuyk // Ilomices
VYkpainu : matep. ictop.-etHorp. mocimimk. / Biam. pen. C. [laBmrok, M. I'mymko. — JIbBIB :
IH HAH VYkpainuu, 1997. — Bum. 1 : Kuisceke IMomices. — C. 229-244 ; Halaichuk V. Prozovyi
folklor Kyivskoho Polissia / V. Halaichuk // Polissia Ukrainy : mater. istor.-etnohr. doslidzh. /
vidp. red. S. Pavliuk, M. Hlushko. — Lviv : IN NAN Ukrainy, 1997. — Vyp. 1 : Kyivske
Polissia. — S. 229-244

14. lanmupki mpumoBinky 1 3arajaku 310pani ['puropiem InpkeBuuem / pen. H. biaysi, aBT.
niciamoBu P. Kupui. - Penpuntae BiarBopenns Bun. 1841 p. - JIeBiB, 2003. — 144c. ;
Halytski prypovidky i zahadky zibrani Hryhoriiem Illkevychem / red. N. Bichuia, avt.
pisliamovy R. Kyrchi. - Repryntne vidtvorennia vyd. 1841 r. — Lviv, 2003. — 144 s

15. I'yziit P. Haponni 3acobu mosiermenHs mpoliecy NOMUpPaHHs (KapraTchKa Tpaauiis) /
P. T'ysiii // Hapono3naBui 3ommtu. — 1998. — Ne 3. — C. 330-334 ; Huzii R. Narodni zasoby
polehshennia protsesu pomyrannia (karpatska tradytsiia) / R. Huzii // Narodoznavchi Zoshyty.
—1998. — Ne 3. - S. 330-334

16. JlaBumtok B. ®@. Ykpainceka miomoriuna mereaaa / B. @. laBumatok. — JIsBiB : CBIT,
1992. — 176 c. ; Davydiuk V. F. Ukrainska mifolohichna lehenda / V. F. Davydiuk. — Lviv :
Svit, 1992. — 176 s.

17. Hanmmiok A. I'. Tpaauumiiina apxitekrypa perioHiB Ykpainu: [lomices /
A .I' Janwmok. — JIsBiB, 2001. — 110 c. ; Danyliuk A. H. Tradytsiina arkhitektura rehioniv
Ukrainy: Polissia / A .H .Danyliuk. — Lviv, 2001. — 110 s.

18. 3enenun JI. K. Ouepku pycckori mudonoruu // 3enenun J. K. M30panusie Tpymp
[ 1. K. 3enenun, Bcrym. cr. H. W. Toncroro ; moaror. TEKCTa, KOMMEHT., YyKa3arT.
E. E. JleBkuenckoit. — MockBa : Unaapuk, 1995. — Beim. 1 : YMepiime HeecTeCTBEHHOIO
cMmepThio u pycanku. — 432 c. ; Zelenin D. K. Ocherki russkoy mifologii // Zelenin D. K.
Izbrannye trudy / D. K. Zelenin, vstup. st. N. I. Tolstogo ; podgot. teksta, komment., ukazat.
Ye. Ye. Levkievskoy. — Moskva : Indrik, 1995. — Vyp. 1 : Umershie neestestvennoyu smertyu i
rusalki. — 432 s..

19.3y0punpkuii M. Bynunku i maiictpu / M. 3yOpunpkuii / Kute i cnoBo. — JIbBiB,
1895. — T. 3. Ku. 1. — C. 71-75 ; Zubrytskyi M. Budynky i maistry / M. Zubrytskyi // Zhytie i
slovo. — Lviv, 1895. - T. 3. Kn. 1. - S. 71-75

20. 3yopunbkuit M. Mitu 1 BipyBanHs / M. 3yopunbkuii // XKute 1 cioBo. — JIbBiB, 1895.
— T. 4. — C. 360-361 ; Zubrytskyi M. Mity i viruvannia / M. Zubrytskyi // Zhytie i slovo. —
Lviv, 1895. - T. 4. - S. 360-361
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21. Katngne P. @. Tyiynu @ iX KUTTS, 3BU4ai Ta HapomHi nepekasu / P. @. Kainas ;
nep. 3 HiM. (3a Bua. 1884 p.) 3. @. [lenrok ; micimsam. O. M. Macana. — YepHisii : Monoauit
oykosuHelb, 2000. — 208 c. ; Kaindl R. F. Hutsuly : yikh zhyttia, zvychai ta narodni perekazy
/ R. F. Kaindl ; per. z nim. (za vyd. 1884 r.) Z. F. Peniuk ; pisliam. O. M. Masana. — Chernivtsi
: Molodyi bukovynets, 2000. — 208 s.

22. KupuiB P. @. Cgitornsanni ysBieHHs i BipyBanus / P. ®@. Kupuis // I'ynynemmna :
IcTtopuko-etnorpadiune mocmimkenns / Biam. pea. 0. I'. T'omko. — KuiB : HaykoBa gymka,
1987. — C. 243-260 ; Kyrchiv R. F. Svitohliadni uiavlennia i viruvannia / R. F. Kyrchiv
// Hutsulshchyna : Istoryko-etnohrafichne doslidzhennia / vidp. red. Yu. H. Hoshko. — Kyiv :
Naukova dumka, 1987. — S. 243-260

23. Kwmit }O. CnoBauk 6oiikiBcbkoro roopy / FO. Kwmit // Jlitonuc boikiBmuaH. —
Camb6ip, 1936. — U. 7. — C.61-76 ; Kmit Yu. Slovnyk boikivskoho hovoru / Yu. Kmit
/I Litopys Boikivshchyny. — Sambir, 1936. — Ch. 7. - S. 61-76

24. Kwmit FO. CnoBuuk 6oiikiBcekoro rosopy / HO. Kwmit // Jlitonuc boiikiBimmuu. —
Cambip, 1936. — 4. 8. — C.77-84 ; Kmit Yu. Slovnyk boikivskoho hovoru / Yu. Kmit
/I Litopys Boikivshchyny. — Sambir, 1936. — Ch. 8. - S. 77-84

25. Konua 1. IIpo 6ocopkanb, 4opTiB, MexkHUKa 1 tomoBuka / 1. Kormua // Crapuii 3aMok.
— JIpBiB, 2003. — Ne 105-106. — C. 15 ; Kopcha I. Pro bosorkan, chortiv, mezhnyka i domovyka
/ 1. Kopcha // Staryi Zamok. — Lviv, 2003. — Ne 105-106. — S. 15

26. Kocmuna T. B. Cenbckue nocenenus u xxunmia / T. B. Kocmuna / YkpauHIis! / OTB.
pen. : H. C. ITonumyk, A. IT. TToromapes. — Mocksa : Hayka, 2000. — C. 160-190 ; Kosmina T.
V. Selskie poseleniya i zhilishcha / T. V. Kosmina // Ukraintsy / otv. red. : N. S. Polishchuk, A.
P. Ponomarev. — Moskva : Nauka, 2000. — S. 160-190

27. KysiB I. XKure-Oyte, 3Buuai i obuyai ropckoro napoxay / 1. Kysis // 3ops. — JIbBoB,
1889. — Y. 20. — C. 336-337 ; Kuziv I. Zhytie-butie, zvychai i obychai horskoho narodu
/1. Kuziv /] Zoria. — Lvov, 1889. — Ch. 20. - S. 336-337

28. Kyrenbmax K. M. OOpsimoBicTh SIK JDKEpENO €THIYHOI icTopii ykpainmiB Kapmar
/ K. M Kyrenpmax // Ykpaincbki Kapnatu : eTHOC, icTopisi, KyJIbTypa : MaTep. MiKHap. HayK.
koH(}. (M. Yxropon, 26 cepmasi—1 BepecHs 1991 p.). — Yxkropon : Kapnatu, 1993. — C. 251-
259 ; Kutelmakh K. M. Obriadovist yak dzherelo etnichnoi istorii ukraintsiv Karpat
/ K. M Kutelmakh // Ukrainski Karpaty : etnos, istoriia, kultura : mater. mizhnar. nauk. konf.
(m. Uzhhorod, 26 serpnia—1 veresnia 1991 r.). — Uzhhorod : Karpaty, 1993. — S. 251-259

29. JleBkuenckas E. E. Jlyx-o6oraturens / E. E. JleBkuenckas // CrnaBstHCKHE APEBHOCTH
: DTHOJNMHIBUCTUYECKHH clioBaps B 5-TH T. / mox oOmei pea. H. W. Toacroro. — Mocksa :
Mexaynapoansie otnomenus, 1999. — T. 2 : JI-K(Kpomkwu). — C. 147-150 ; Levkievskaya Ye.
Ye. Dukh-obogatitel / Ye. Ye. Levkievskaya // Slavyanskie drevnosti : Etnolingvisticheskiy
slovar v 5-ti t. / pod obshchey red. N. I. Tolstogo. — Moskva : Mezhdunarodnye otnosheniya,
1999. — T. 2 : D-K(Kroshki). — S. 147-150

30. Jlenkiii 1. TIpo vebomukos / JI. Jlenkiit // 3ops. — JIeBo, 1890. — Y. 10. — C. 150-
152 ; Lepkii D. Pro neboshchykov / D. Lepkii // Zoria. — Lvov, 1890. — Ch. 10. — S. 150-152

31. Jlenkiii [I. «XoBaHenpb», abo «oor-momoBuk» / JI. Jlenkiit // 3ops. — JIeBoB, 1883. —
Y. 7.-C.114-115; Lepkii D. «Khovanets», abo «boh-domovyk» / D. Lepkii // Zoria. — Lvov,
1883.-Ch. 7.-S. 114-115

32. MapkeBud H. A.  OObluan, 1OBEphbs,, KyXHS M HANUTKA MaJOPOCCHSH
/ H. A. Mapkesuu // YKpaiHiii : HapOIHI BipyBaHHS, TOBIP s, IEMOHOJIOTIS / yIIOPSI., IPUM. Ta
6iorpad. Hapucu A. I1. ITonomapsoBa, T. B. Kocminoi, O. O. bopsk. — Kuis : JIubigs, 1991. -
C. 52-169. — (ITam’satku icropuuHoi aymku Ykpainu) ; Markevich N. A. Obychai, poverya,
kukhnya i napitki malorossiyan / N. A. Markevich ) // Ukraintsi : narodni viruvannia, poviria,
demonolohiia / uporiad., prym. ta biohraf. narysy A. P. Ponomarova, T. V. Kosminoi, O. O.
Boriak. — Kyiv : Lybid, 1991. — S. 52-169. — (Pamiatky istorychnoi dumky Ukrainy)
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33. Onnmkesrd M. M. CnoBHuK GoiikiBchbkux roBipox / M. U. Onnmkesnd. — Kuis :
HaykoBa nymka, 1984. — Y. 1 : A-H. — 495 c. ; Onyshkevych M. Y. Slovnyk boikivskykh
hovirok / M. Y. Onyshkevych. — Kyiv : Naukova dumka, 1984. — Ch. 1 : A-N. - 495s.

34.Oummkesny M. Y. CroBruk GoiikiBehkux roipox / M. WM. Onumkesnu. — Kui :
HaykoBa gymka, 1984. — Y. 2 : O-S. — 515c. ; Onyshkevych M. Y. Slovnyk boikivskykh
hovirok / M. Y. Onyshkevych. — Kyiv : Naukova dumka, 1984. — Ch. 2 : O-la. — 515s.

35. IloxoponHi 3Buuai i 00psanu // ETHorpadiunuii 36ipHuk / 310paB B. 'natiok. — JIbBiB,
1912. — T. XXXI-XXXII. — C. 139-42 .; Pokhoronni zvychai y obriady // Etnografichnyi
zbirnyk / zibrav V. Hnatiuk. — Lviv, 1912, — T. XXXI-XXXII. - S. 139-42

36. PagoBuu P. IlinGip Ta 3arotiBns OyniBenbHOI nepeBUHH Ha I[IpaBoOepexHOMY
[Tomicci / P. Pamgosuu // Hapomosuasui 3omutu. — 1998. - Ne 1. — C. 54-65 ; Radovych R.
Pidbir ta zahotivlia budivelnoi derevyny na Pravoberezhnomu Polissi / R. Radovych
/I Narodoznavchi zoshyty. — 1998. - Ne 1. — S. 54-65

37. PanoBuu P. Crenst Ta CBOJIOK y TpaauliiiHOMy OyaiBHUITBI nomimykis / P. PagoBuy,
P. Cineupkwii / Hapogosuasui 3ommutn. — 1996. — Ne 2. — C. 78-93 ; Radovych R. Stelia ta
svolok u tradytsiinomu budivnytstvi polishchukiv / R. Radovych, R. Siletskyi // Narodoznavchi
zoshyty. —1996. — Ne 2. — S, 78-93
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Wucturyra umenu Mmmneparopa Hukomas 1. — Mocksa, 1915. — 126 c. ; Ryazanovskiy F. A.
Demonologiya v drevnerusskoy literature / F. A. Ryazanovskiy // 1z zapisok 37 t.
Imperatorskago Moskovskago Arkheologicheskago Instituta imeni Imperatora Nikolaya II. —
Moskva, 1915. — 126 s.

39.CenakoBa O. A. IlorpebanbHas 0OpsSITHOCT, BOCTOUHBIX M FOXKHBIX claBsiH. [loeTnka
obopsima / O. A. CenakoBa. — Mocksa : Unapuk, 2004. — 320 c. — (TpanunmronHass n1yxoBHas
KynbTypa crnaBsH. CoBpemeHHbIe uccienoBanus) ; Sedakova O. A. Pogrebalnaya obryadnost
vostochnykh i yuzhnykh slavyan. Poetika obryada / O. A. Sedakova. — Moskva : Indrik, 2004.
— 320 s. — (Traditsionnaya dukhovnaya kultura slavyan. Sovremennye issledovaniya)

40. Cineupkuii P. «BxomunHn» (HOBOCUIbHI 3BUYai, oOpsiau Ta nmoip’s) / P. Cineupkuii //
[Tomiccst YkpaiHu : marepiajau iCTOpUKO-eTHorpadidHoro pociipkeHHs / Hayk. pexa. C.
[TaBmok, M. I'mymiko. — JIeBiB : [H HAH Vkpainu, 1999. — Bum. 2 : Oppyuuuna. 1995. — C.
117-124 ; Siletskyi R. «Vkhodchyny» (novosilni zvychai, obriady ta poviria) / R. Siletskyi //
Polissia Ukrainy : materialy istoryko-etnohrafichnoho doslidzhennia / nauk. red. S. Pavliuk, M.
Hlushko. — Lviv : IN NAN Ukrainy, 1999. — Vyp. 2 : Ovruchchyna. 1995. — S. 117-124

41. Cineupkuii P. «Baknmagmmuaa» xatu Ha [lomicci : 0OpsiIOBO-3BHYAEBHI aCTEKT
/ P. Cineupkuit // Ilomiccst YkpaiHu : Marepialid iCTOPHKO-ETHOrpadiyHOTO IOCIIIKSHHS
/ Bign. pen. C. IMaBarok, M. I'nmymiko. — JIsBiB : IH HAH VYkpainu, 1997. — Bun. 1 : KuiBcbke
IMomices. 1994. — C. 83-96 ; Siletskyi R. «Zakladshchyna» khaty na Polissi : obriadovo-
zvychaievyi aspekt / R. Siletskyi // Polissia Ukrainy : materialy istoryko-etnohrafichnoho
doslidzhennia / vidp. red. S. Pavliuk, M. Hlushko. — Lviv : IN NAN Ukrainy, 1997. — Vyp. 1 :
Kyivske Polissia. 1994. — S. 83-96
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I'omiko, C. ITaBmok — JIeBiB : [H HAH VYkpainu, 2002. — T. 2 : lyxoBHa KkynasTypa. — C. 153-
161 ; Siletskyi R. Zvychai, obriady ta poviria u tradytsiinomu zhytlobudivnytstvi R. Siletskyi
/I Lemkivshchyna : istoryko-etnohrafichne doslidzhennia : U 2-kh t. / vidp. red. Yu. Hoshko, S.
Pavliuk — Lviv : IN NAN Ukrainy, 2002. — T. 2 : Dukhovna kultura. — S. 153-161
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H.M. BoiiTtoBuu
OCEJIA K JIOKYC TIPOXKUBAHHS / THUMYACOBOI'O ITIEPEBYBAHHSA
MNEPCOHAXKIB «HUXKYOI» MI®OJOTITI (HA OCHOBI ETHOI' PA®IYHUX
MATEPIAJIIB)

YV cmammi ocnoena ysaca npucesuena migponociunomy acnekmy cgepu 0y0igenbHOI
00psi0osocmi. Adce 8i0N0BIOHO 00 MPAOUYTIHUX CEIMOTISIOHUX VA81eHb YKpainyie ocens 6yna
Micyem NpOANCUBAHHA He Julle HCUBUX i 6IACHUKIG, a Ui «20Cmell» 3 «IHUW020» c8imy, moomo
NePCOHAICI8 MAK 36AHOI «HUNCUOLY MIGONOCII.

YV oanin emnoecpaiuniti po3eioyi aemopka 0emanbHO AHANI3YE KOMNIEKC MA2iYHUX Ol
Ma npeeeHmusHUX 3aco0i8, AKi MeWKaHyi 00MYy 3ACmOCco8y8au O U020 OXOPOHU, a MAKOHMC
07151 3HEUIKOONCEHHSL, 3aNPOULeHHS, 3A000peHHs NPe0CMABHUKIE MihoNI02TUHO20 C8ImY.

Y cmammi oxapaxmepuzoeano HusKy pumyanie, nog'sazamux iz 6UOOPOM «HUCTO20»
Micys 018 oceii, 3aK1a0uHamu, noOy0o8o0, pumyaibHoI0 He3a8epuleHicmio ii npomsa2om poKy
ma 6celeHHAM Y Hoee dcumio. Yci yi pumyanu 6xazyome Ha me, w0 NOMOUOIYHUMU
MEWKAHYAMY OCelli pAa30M i3 HCUBUMU OOMOYAOYAMU € OOMAWHI OYyXU — 2pynd pi3HUX
Mighonoziunux nepcouaicie, AKi 3abesneyysanu O1A20NOAYYYSL Y PO38e0eHHI Xy0oou ma
npumuodicenHi oocmamxky. Emnoepaghiuni mamepianu 3aceiouyroms, wo came 3 ocenero ma it
efleMeHmamu, 30Kpema, nopo2om, nog'sa3ane NOX0OHCeHHs KapnamcobKko2o 0yxa-3bazauysaua —
00H020 3 MUNIB8 QOMAWHBO2O 0YXd. ABMOpKa podUmMb UCHOBOK, WO Kymu, NiOBAIUHU, Micye
nio nopocom xamu i Oyau OCHOBHUMU JOKYCAMU NepeOy8aHHs 0eMOHON02IYHUX NePCOHAKCIS,
OCKIIbKU NepBICHO BOHU OYaU MicyemM HNOXOBAHHA O/l 6CIX «CB0IX» «UUCMUX» NOKIUHUKIG.
«Mewrkanysamuy oomy Oyau i iHwi mMunu O0OMAWHLO20 OyXa — OOMAWHIN 8YAHC/3MIs,
20006aHeyb, 0omosux. Tumuacosumu «20Cmamuy Mo2nu Oymu i «Heyucmiy NOKIUHUKU.

3a apxaiynumu yasnenHamu, ycniwine 6y0ieHUYMBO 81ACHOT OOMIBKU, NPONCUBAHHSA Y Hill
3anedxdcant 6i0 CHNpusiHHA NOKIUHUX NPeoKis, AKI 6 MaubymuHboMy CMAHymv ONiKyHamu /
MUMYACOBUMU HCUMENAMU NEGHUX MiCYb 0oMi6KU. ToMY BU3HAUANLHOIO CKAAO08010 KOMNAEKC)
pumyanie Oynra Macis, CHpAMOBAHA AK HA OXOPOHY 00MOYAOYi8 8i0 He2amueHux
0EeMOHON02TUHUX BNIUGIE, MAK | HA 3a0e3NeUenHs iX WACTUBO20 NPOHCUBAHHS 8 OCEIlI.

Knrwowuosi cnosa: 0Oyoieenvna 00psoosicmv, ocens, OOMAWHIL O0YX, OOMAWHA 3Mis,
20008aneyb, NePCoOHANCT 0eMOHONORI.
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